connections, but indicative of a more profound shift in how local spaces are conceived in relation to awareness of global political issues, and this has been enabled through access to international media outlets and active engagement in internet-based publics.
Our research also engages with literatures on 'new ethnicities' and the increasing significance of religious identities among young people of minority ethnic heritage (Jabobsen 1997; Mushaben 2008; Bouzar 2001) , and in this article we pay particular attention to the ways in which religious identities shape political activity among our respondents.
Whilst much of our data point to the significance of emergent political subjectivities, new grammars of action and changing forms of socio-political identification, we conclude that these do not entirely displace older forms of action, but can co-exist with them -although in reworked ways. In this respect, we conclude that there is a need to take account of a more complex relation between old and new grammars of political action.
THE STUDY
Our study is based on work with ethnic minority young participants/activists in Birmingham and Bradford. As many youth studies researchers have argued (Eden and Roker 2000), current crisis narratives about youth political apathy have tended to displace attention from forms of political participation in which young people do engage. Our study set out to address this issue by exploring modes, targets and repertoires of political action among ethnic minority young participants/activists.
To do this, we worked with a broad conception of political participation that included different levels of engagement (from participation to activism) in formal, 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59 
'Somali', 'Indian', 'Black African' and 'Mixed Race'.
The focus groups consisted of a group discussion with between 4-12 individuals, focusing on the group's activities, membership, experiences and reflections, and their perspectives on political institutions, processes and issues.
These were followed by individual in-depth interviews with the focus group members. A key aspect of these interviews was discussion of people's personal political biographies, which explored how and why individuals became politically active, the range of activities in which they participated, their views of their local areas, the range of issues that concerned them and how they saw their future political interests and participation. Our rationale for including a 'political biographical' perspective was driven by our concern to understand not just the dynamics of a range of groups and their collective experiences, but to consider also . We identify a need, however, for more detailed research to specify how youth and ethnicity intersect in the understanding of these patterns of participation, in terms of both the issues that animate ethnic minority young people's political engagement and the modes through which this Interviewer: OK, so you'd see yourself more at grass roots?
Respondent: Yeah. As just more of a doer. I think you get really kind ofheld up in a system, and I don't really want to be a cog really…
Many activists were oriented towards DIY action in relation to local spaces, or specific social issues, or web-based action (such as blogging or web-site Whether they're a housewife, whether they're a career professional, it doesn't matter to us as long as they're always questioning and 
ETHNIC AND RELIGIOUS IDENTITIES
The political subjectivities among the activists in our study were intimately connected with questions of identity, but the forms these took suggest that identity politics for young people has become somewhat different to the forms that He went on to explain: For many of our respondents, the emphasis they placed on faith as something standing apart from more immediate ties of family and ethnicity was closely entwined with their political engagements. One young Muslim man, active in a wide variety of anti-war campaign work, expressed a similar contrast between his own religiosity and that of his parents, indicating clearly that his faith was a major source of motivation behind his political engagement:
My religion has given me more freedom than anything […] I mean parents they bring up their kids more culturally, especially Pakistani, Indian and gives them more freedom the way I see it, and it's given me more freedom to do things, and more freedom to speak out. It's like when my parents say to me, "Don't go to a protest, they're gonna arrest you", but Islamically it tells me to, yeah, go to a protest and I see the word of God greater than my dad's any day… Importantly though, this sense of a relationship between personal piety and politicization was not simply expressed as a commitment to the interests of a global Muslim 'public', but also countenanced the mobilization of personal religious ethics in response to much broader understandings of social justice. As one respondent commented:
But [...] we don't believe that because we are against the war, then we're not being patriotic. We believe that, we probably, yeah [we are] patriotic. We're doing it because of things like, how Islam teaches us to stand up against any injustice that is happening around the world. It doesn't matter whether it's happening to a non Muslim or a Muslim.
NEW AND OLD GRAMMARS OF ACTION
Whilst our data resonate with the literature on changing political subjectivities and new grammars of action, it is important not to overstate the transformations in political action in the contemporary period. It is clear for many of our respondents that, whilst their relationships to collective political organizations, their global and local concerns and the place of religion in their lives have altered their political engagement, issues relating to inequalities, racism and exclusion still figure very strongly in their everyday experiences and political engagements. In this respect, Whilst their young respondents were turning away from the ethnically and culturally oriented politics of their parents, they suggested that the riots in Bradford and Oldham echoed the struggles that occurred in Tower Hamlets in the late 1970s, in terms of concerns about segregation, racism, community self-defence and unequal distribution of resources. Our own data point to the continued salience of these issues, and a sense that these shaped the political terrain on which young we don't choose to be political but we're forced to be so to try and address any of the inequalities. So I guess in that respect, we are.
Within our data, similarly, it is clear that whilst ethnic minority young people are oriented towards global sets of concerns, these are often linked to engagement with local ethnic minority community issues that include challenging continuing patterns of spatial marginalization -for example one group of activists campaigned against a proposal to site a casino in a predominantly Muslim neighbourhood in Birmingham (Alum Rock) with few other regeneration schemes, which they linked to broader issues of global poverty and conflict.
Whilst many groups with whom we worked were concerned with creating a political space for the articulation of new/hybrid ethnicities among young people, they also expressed an awareness of the struggle they faced in challenging representations of black youth or Muslim women: as one 'Young Disciple' from
Birmingham commented:
we're living with it, day in and day out, you know, these Asians kids are this, and these permit activists to engage in global issues directly through blogging, ecampaigns and website production.
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